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Montreal: McGill-

InAme~ndianAulOhisIOIY, the author, Sioui, is concerned with many 
Abon~mallss~es. Among the major topics are: first the depopulation of 
Amencan Indians due to European diseases; second, European feelings 
of guilt that developed subsequently; third, the Indian vision of life; and 
fourth, Jesuit missionary Lafitau's contribution to Indian civilization. 
Sioui's discussion on the Sacred Circle of Life provides a useful 
understanding of Indian philosophy. However, the book in general 
provides little in the way of intellectual understanding ofIndian civilization. 

Sioui claims that the "goal of the book is first of all philosophical, since 
it sets out to demonstrate how the evolution myth can harm those who 
believe in it - and consequently those who are victims in it." However, he 
fails to show how the evolution myth functions in philosophical and 
ideological ways. In a following paragraph, Sioui shifts to a different goal: 
removing feelings of guilt. Again, a few paragraphs later, he proposes a 
third premise: putting the microbes, instead of their carriers, on trial. 
None of these premises is developed adequately. Another main hypothesis 
of Amerindian Aulohislory is "to deal with the consequences of the 
upheaval produced in America by microbial infections from Europe ... 
before we can remove feelings of guilt and help to reconcile the two 
civilizations concerned, Amerindians and Europeans." 

To Sioui, " putting the microbes on trial instead of their carriers has the 
great advantage of removing the burden of guilt from humans who are 
merely the victims." The assumed guilt is based on the disease germs that 
Europeans brought to the Indians, resulting in a holoca ust. Diseases and 
guilt are the two main foci of his thesis. However, he fails to discuss the 
particular natureofthediseases and how they were transmitted to Indians. 
It is likely that some Indians died later from respiratory diseases and 
smallpox, but there is no hard evidence that they died upon early contact. 
The number of Indians killed by contagious diseases would likely have 
been few in comparison to the millions killed by the Europeans' swords 

and guns. 
According to the eminent historianJosephy, "The European conquest 

of the Americans has becn termed one of the darkest chapters in human 
history. No onc will ever know how many Indian tribes were enslaved, 
tortured, debauched and killed."1 Similarly, Aptbeker claims that "no 
method was too horrible for the accomplishment of the governmental 
policy of subjugation and extermination."~ Com~unicabl~ disea.ses as 
mass killers of Indians are generally not given serious consideration by 
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most historians, despite the fact that it is frequently mentioned. 
Nevertheless, Sioui argues that "by far the most important cause of the 
American apocalypse was the epidemic diseases brought by the newcomers." 
To make this assumption verifiable, Sioui needs to show by some reliable 
method or data that this was factually the case. However, he fails todo this, 
tbus weakening his argument. 

Scientific information shows that epidemics, particularly smallpox, 
were highlyunlikely tobecarried from Europeand transmilled to Indians.3 

At that time, the germ would have had to be carried on the bodies of the 
ships' crew members. As a result, most of the crew members would have 
died from it. Furthermore, smallpox germs are passed by skin contact. In 
early conquest times, Europeans did not have body contact with Indians 
because they considered them to be savages, filthy and loathsome. Hence, 
the author's major premise lacks reliable proof. 

Sioui makes the assumption that Europeans hold a sense of guilt for 
the massive deaths of Indians from epidemics. On the other hand, he 
argues that White people should not be faulted for this catastrophe. Sioui 
states that "our people have suffered a great deal since the white people 
came here, though it is not the white people's fault. The Great Spirit wants 
them to behere andHewants us to help them." It is this typeof ambiguous 
statement that makes Sioui's construction somewhat illogical and 
inconsistent. The type of guilt that Sioui discusses is basically Freudian and 
inapplicable to colonization. He claims that "division was the rule, which 
produced emotional confusion by instilling feelings of guilt." Furthermore, 
stifled emotions keep people from expressing compassion that produces 
guilt and hatred. Ifguilt is to be a major premise of his thesis, then he must 
prove to the readers, firstly, that such guilt actually exists, and, secondly, 
the nature of that guilt. He does neither. 

Frantz Fanon, the distinguished scholar on colonization, maintains 
that colonialism is not a moral issue; it is an economic issue. "The imperial 
countries expropriate economic surplus from their colonies for their own 
development."4 It is difficult to make a case for guilt by blaming only 
diseases for the depopulation of Indians. The case of slaughtering, 
terrorizing and dispossessing by gun and sword - and for which data are 
available -would be much more effective. Las Casas, a Catholic missionary 
who accompanied the Spanish invaders to the Americas, reported in 1648 
that the Spanish soldiers "haveso cruelly and inhumanely butchered, that 
of three million people, " and that "wherein the Spaniards exercised their 
abominable cruelties and detestable tyrannies, there have innocently 
perished above twelve millions of souls , women and children."5 This was 



'<JI/I e .',ud, Rt'\Ii!w 8, 11() ] ( / 91) .4 
lrue for all European n.llion CoioOi II rn a 1m t, 
every impertali t n.llion, 

Sioui SCems to la k I Imlli lrity wl th nd I 
wllh regard 10 AOor/gln.11 \:,V,I'WII 11 10 hIm, .. ""I,;wl! 
pmdu~ls of I ~h.lln 01 l'Irlum lane In th d tlnvof 
~hapcdbylhcconslralnl'()I(limate 'lnd 0 phv":lht ar Ih n I 
view of coloniLallon HI. 1(1) ho", thaI civ liJza l; nand 001 01 tlon r 
largely producls of war and po \\cr polll i<: fbi I very eYId nl I 

ioui's narrow and r tflcted meaning 01 clvillI lion pre lu din 
of its economic, political and ~ultural a p ct . lie tre I coloOi I m 10 an 
idealistic manneL As a result. the actual lIuatlon hi Ir 
but somewhat distorted, treatment, 

For the Aboriginal people of anada, o ppre Ion l.S ttll bem 
reproduced, Situations like Dave. Inlc t pr ent a VIVid pi ture 0 t 
oppression and impoverishment of colonized Aborigin.11 peapl DJVIS 
Inlet'scommunity is not unlike most no rthern rcscrvC5 and. letiscol Ole 

From a philosophical position, "The most charac terc.lIC leature of the 
colonial situation is racism, which underpins Ideologically the d,v' Ion of 
society inlO human beings and nalives" 6 Sio ui cla ims that "AmerlDdian 
cultural values have influenced lhe formalion o f the Euroamcricans' 
characler more lhan the latter's values have modified the Amerindian ', 
cultural code." In colonialism, this is impossible because European ar 
in total domination of lhe values and ideology of the enllre nation and I 
people. They control all slate apparatus, thus maintaining an Anglo
Saxon culture. The colonized's culture has been devas tated and dISgraced 
through the arrangement of racial stereotypes. 

Sioui is inclined to make misleading or incorrec t bistorical statemenll. 
For example, Indians did not receive lhe early European invaders with 
respect and humanity. Theyweresuspiciousofthe IOvaders. and reluctant 
to deal with them, They had very good reasons fo r hold ing thi attitude. 
Cartier in his first voyage shot and killed some Indians apparently \\;thout 
reason. Also, before he left America, he kidnapped Ch iefDonnacona and 
other important Indian leaders and took them to France where they later 
died in captivity. They pillaged furs used by Indians for their domestic 
purposes.7 The French did not know the art ofTroquois warfare, \\hereas 
the Mohawks used it very effectively to drive the French army out of the 
Indians' homeland. 

As a basis for his theory, Sioui draws on the "ork and writingsofJesuit 
missionary Joseph Lafitau, As a Jesuit priest. Lafitau was similar to all 
Jesuit priests of the 17th century, who were the most militant and brutal 
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in their determination to impose Christianity on Indians. The Jesuits of 
New France had a deep economic investment in their so-called missionary 
work. King Louis XlV paid them for each delivered page of their diaries 
in which they wrote about Indians. Probably for this reason, the Jesuit 
Relations books are today considered by many academics as myth or 
fiction , and, thus, relatively untrustworthy as sources of research data. 
Furthermore, the Jesuits were involved in the fur trade and in seizing land 
from Indians. Before 1763, the Jesuit Order possessed almost a million 
acres of the best land in New France.8 However, Sioui claims that Lafitau 
contributed to alleviating the Americans' crushing historical burden and 
that he helped restore dignity to the people descended from the savage 
nations. This is questionable. Lafitau's religious philosophy differed very 
little from that of other colonizing missionaries. It was based on the 
religious myths of Catholicism. To him, the Americas were peopled a short 
time after the flood "and that these settlements were made by Noah and 
his children."9 Such philosophy is not likely to help or contribute 
significantly to Indian society. 

In his foreword , Bruce Trigger claims thatSioui is makingan important 
contribution to the dialogue between Native people and Euroamerican 
intellectuals by providing a systematic philosophical formulation of the 
ideas shared by many Native people. I found the book's greatest weakness 
to be the lack of any systematic formulation of ideas. It is inclined to 
rambling unrelated rhetorical statements that are not supported by evidence 
or logic. Trigger claims that autohistory, which is the interpretation Sioui 
uses in his book, is Native history written in accordance with Amerindian 
values. But, in my view, Sioui's book is written from an intellectual 
framework of Western thought in the most profound way. There is no 
evidence in Sioui's writing of an Aboriginal consciousness. Amerindian 
Autohistory will be read by very few Aboriginal people and will have little 
effect in advancing their intellectual thought. 

Howard Adams 
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Ontario: Octapus, 1992. 

For many years, Rupert Ross bas been known in justice circles for his 
pioneering efforts in changing the way the justice system handles Aboriginal 
peoples. This book essentially recounts how he came to see tbe light, so 
to speak, to become an advocate for reform. Based primarily on his work 
in no rthwestern Ontario, Ross eloquently pleads that most "White" 
people who have official cause to interact with Aboriginal people, and 
especia lly those in the North , really have no clue just how different they 
are. The refe rence to "exploring" in the title is somewhat ironic, given tbat 
the book was published in the SOOth year after another "White" explorer's 
own adventure. Much like his historic predecessor, and with apologies to 
a popular television show, Ross promises to take us boldly where no 
("White") man has gone before. 

The va lue in the book li es not so much in the recounting of Ross's 
personal journey (in which he bleeds humility and " White" guilt), but in 
his discussions of how Aboriginal peoples interact with the justice system. 
He presents ta ntalizing bits of information from his own experiencesoftbe 
way travelling courts proc S~ offences in northern communities, and how 
Aboriginal offenders are c1eariydiscriminated agains t in the justice system. 
These arc the highlights of the book, yet Ross approaches these justice 
issues in a disorganized fashion . A thorough ana lysis would have benefited 
the reader, since the issues are very timely. 

Tn explaining bow and why the current justice sys tem bas failed 
northern Aboriginal peoples, Ross bo rrows heavily from the work of 
Claire Brant, a psychiatrist, who has wrillen on Ihe various rules of ethics 
and behaviour that characterize some Aboriginal groups. This approach 
can be faulted for the manner in which certain behavioural characteristics 
ar asc ribed to Aboriginal peoples: despite disclaimers that such traits are 
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