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Calvin Manin . The Way of the Hllman Beillg. New Haven & Lon
don, 1999. 

Review by Neal Mcleod, Saskatchewan Indian Federated 
College 

Calvin Martin throughout The Way of the Hllmall Beillg discusses 
the importance of Indigenous stories and world-views in the context 
of contemporary life. Early on in the book, Manin di scusses the meth
odology of his first book, The Keepers ofrhe Game, which was based 
primarily on archival sources. However, in the present volume, Mar
tin seeks to engage the beliefs of Indigenous people on their own 
tenns through the ir own words. Martin credits the shift in his meth
odologydue to some of the time that he has spent with various groups. 
includi ng the Yupi'it Nat ives of Alaska. The result of his approach 
throughout the book is an indi spensable aid to anyone teaChing and 
studying Indigenous narratives, religions and philosophies. 

The book has an easy flow and is richl y layered with various 
narrat ive dimensions. While Martin articulates some of his own ex
periences throughout, he does refer to other accounts of Indigenous 
narratives. The result is a dynamic and thoughtful account of the 
manner in which Indigenous peoples have struggled to maintain their 
identities in the pressures of modernity. Particularly striking are the 
narratives of some of the people from whom he has recorded stories, 
including those found in chapters 5 and 6. 

The Way of Being Hllmall raises central philosophical questions 
abou t the relationship between various world-views. Be ing a histo
ri an of Indian-white re lations, Martin is conscious of the impacI of 
European material culture and beliefs upon the li fe -world of the firs l 
peoples of Nort h America. In chapter 2, ..... 10 the skin of the world,'· 
Martin altempts to demonstrate the manner in which reality is con
structed as series of interrelated narratives and perspecti ves. In chap
ter 4, Martin poeticall y describes the use of··myth·' as a way of pass
ing " through the membrane" (p. 45) of our everyday conceptions. 
Thus, Martin is extendi ng some of the ideas from his earlier book. 
but he also suggests that Indigenous narratives may describe layers 



138 Book Rel'iews 

of reality that are nol ev ident in a more empirical examination. 
lliroughout the book, Martin also discusses the relationship be

tween Indigenous peoples. the ir lands and their storics. There is much 
in the book Ihal complements contemporary slUdics such as TEK 
(Traditional Ecological Knowledge), Martin discusses the conn ic t 
between government agencies who are trying 10 keep track of vari
ous species and the beliefs and practices of the Vupi'it people of 
Alaska. The descriptions of Martin 's own experience in this regard 
are quile helpful. Through his discussion of his friend Robert 's nar
rative, the importance of hunting and living off the land are stressed 

(p. 125). 
Marlin provides many lush descriptions of the manner in which 

Indigenous people cited throughout the book voiced themselves. For 
example, he describes an old man at a meeting in Alaska in the fo l
lowing manner: "as though he we saying something sacred and some
how fragile-like a spider's web in its inclusiveness" (p. I [0). In 
another passage, Martin notes: "Spoken words were articulated by 
dancing hands and intricate finger movements'· (p. 133). However, 
one of his friends, Harold. notes that words themselves have declined 
in the dislocation of Indigenous people from thei r land and their live
lihoOOs: " Words themselves have died in the great die-off ' (p. 130). 
Martin throughout the narratives he has collected tackles the very 
difficult and important question: how does a group of people remem
ber something that they cannot explain? In the case of the Indig
enous people of Alaska, this change was the transformation of their 
lives in a relatively short period of time. 

However, some questions linger in my mind afler reading the 
book: did Martin get pennission to record the stories that he writes in 
his book? Were the people from whom he received the stories aware 
of how their narratives would be used? A[so, I wondered if Martin 
had actually changed their names in order to protect the privacy of 
those who was writing about, particularly when he was discussing 
the effects of alcohol and other difficulties. 

The book is a powerfu l and creative dialogue wi th Indigenous 
stories. In discussing the work of Barry Lopez, Mart in subtlety urges 
us \0 see Indigenous cultures as dynamic and organic. In di scussing 
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Lopez. Martin notes that many of the papers at a panicularly confer
ence were dull because they did not deal with real Indians but rather 
"anthropological Indians" (p. 2 11 ). The challenge in research and 
writing is to not ossify a cuhurc (as many ethnographic approaches 
tend to do), but rather to see cultures as a dynamic living force in the 
present. On this score, Martin 's narrative offers us a highly success
fultemplate on how this could be done. The book is poignant . pow
erful and reOcctive. The book points to the possibilities of an alter
native paradigm for understanding Indigenous history and experi
ence. 

Ian S. Mcintosh. Aboriginal Reconciliation and the Dreaming: 
Warramiri Yolngu alld the Quest for Equality. Boston: All yn and 
Bacon.2000 

Review by Suzi Hutchings, University of Adelaide, Aus
tralia 

Mcintosh present s a powe rful and pass iona te arg um ent for 
postcolonial governments to listen to the voices of wisdom of Indig
enous peoples if meaningful reconci liation between the two is to be 
achieved. He reveals imponant infonnation about the cultural mecha
nisms that these people have developed in order to cope wilh the 
escalation of encroachment from government workers and develop
ment companies into the ir li ves. In so doing Mcintosh has fulfilled a 
major criteri a of the philosophy behind the series of which this book 
is a pan. Cultural Studies in Etlmicity and Change is a sel of vol
umes edited by anthropologists Maybury-Lewis and Macdonald. The 
studies have been sponsored by the organization Cultural Survival. 
which according to the forward is aimed at "prolllot[ingJ rnulticthnic 
solutions to othe rwise connictive situations" (p. jx). particu larly fo r 
Indigenous peoples in the ir ongoing relations with the state. 

11 cannot be denied that the intentions behind the philosophy of 
this organization. and in turn the studies, are noble in providing a 
space for Ind igenous and minorit y voices on the international stage. 
However. there is al so a danger that they may actually mask a 
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